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The role of ancestors is also obscured in many descriptions of societies whose religions are based on more general, and hence, supposedly nonancestral, spirits or gods. An example of this is the hunters and gatherers living in the Kalahari who are often referred to as the !Kung. Although Lee (1984:103) does state that the !Kung's "religious universe is inhabited by a high god, a lesser god, and a host of minor animal spirits," he also states that "the main actors in [the !Kung's religious] world are the //gangwasi, the ghosts of recently deceased !Kung" (Lee 1984:103) .
The failure to see the connection between ancestors and spirits or gods often causes societies to be excluded from the ancestor worship category. For example, Lehmann and Myers (1993:284) state that [w] hen the living dead are forgotten in the memory of their group and dropped from the genealogy as a result of the passing of time (four or five generations), they are believed to be transformed into "nameless spirits," non-ancestors. ... Similarly, Tonkinson (1978:52) claims that the Mardu lack ancestor worship because they cannot remember the names of specific distant ancestors, despite the fact that their religious rituals focus on "Ancestral Beings." The Yanomamo provide a similar example because their religion is said to be shamanic and concerned with spirits instead of ancestors. Although it is true that Yanomamo religion centers on shamans ingesting hallucinogenic drugs and controlling spirits, Chagnon (1983:92) reports that "when the original people [the no badabo] died, they turned into spirits: hekura." Since the no badabo were clearly the original Yanomamo, ancestors are actually central to Yanomamo religion (see Steadman and Palmer 1994) . Indeed, it is crucial to realize that whenever there is reference to ghosts, spirits, or the dead in a society's religion, ancestors will be present, if not predominant, in this category.
An overly narrow definition of the term, worship, is also often used to claim that certain societies lack ancestor worship. Many societies indeed do if the meaning of worship is restricted to elaborate ceremonies involving ritualized sacrifices. If, however, the term worship is used in its broader sense of reverence or respect, the claim that ancestor worship is not universal is open to question. Further, several anthropologists have pointed out that worship may not be the most accurate term to describe even those societies unquestionably assumed to have ancestor worship. For example, in a discussion of some of the classic ancestral cults of Africa, Abraham (1966:63) states that the rituals associated with ancestors "are not rites of worship but methods of communication."
If the essence of ancestor worship is the claim that there is communication between ancestors and the living, then this behavior should be tested as a possible universal aspect of religion. Hence, we re-examined the ethnographic material used in what is perhaps the most famous cross-cultural study of religion to determine if there is evidence of claims that ancestors can influence or be influenced by the living, even in those societies coded in the study as lacking ancestor worship. Todas. The Todas represented the Eurasia-Greater India region. Rivers (1906) asserts that the Todas do not practice ancestor worship, evidently on the basis that the Todas worship certain hills that are the residences of gods. These gods, however, were linked to known persons: "In the case of Kwoten, the account of his life is so circumstantial as to leave little doubt that he was a real man who was deified after a mysterious disappearance" (Rivers 1906:446) . It is also clear that these deified Todas, who were regularly claimed to be influenced by the living, were often explicitly associated with ancestors: "Thus, when Teitnir gave a buffalo after the death of his wife, some said it was given to the gods, while others said it was given to Teitnir's grandfather, and when I tried to inquire more definitely into this point the two things were said to be the same" (Rivers 1906 This is important because the explanation of belief in an afterlife is that it fulfills the human need to reduce the anxiety felt when confronted with death. Although widely cited, this explanation, usually credited to Malinowski (1922 Malinowski ( , 1948 Religious rituals that focused on ancestors could strengthen kinship ties and the traditions on which they depend:
METHODOLOGY
Evidently the family-cult in primitive times, must have greatly tended to maintain the family bond: alike by causing periodic assemblings for sacrifice, by repressing dissensions, and by producing conformity to the same injunctions. (Spencer 1972:218) The claim that ancestors can influence the living and be influenced by them may have been a part of such rituals because it strengthened kin ties and the transmission of traditions in two ways. First, the reference to long-dead ancestors provided a means of involving many more co-descendants than the few who could trace their common ancestry through only a few generations. Second, as Rappaport (1979: Under such conditions the "ancestor" in "ancestor worship" can often be taken quite literally.
Finally, a comment about world religions. If ancestor worship really lies at the heart of religion, there should be evidence of this even in world religions. Although a discussion of world religions is beyond the scope of this article, we suggest that what distinguishes world religions is that they are not confined to groups of people who consider themselves kin. Hence, references to actual ancestors would not serve the function of creating close social bonds among the members of the religion. Such bonds would have to be only kinship-like. Perhaps this is why world religions often lack references to actual ancestors, but sometimes place great emphasis on metaphorical common ancestors, such as "God the Father," that can serve as a basis for co-operative relations among the members of a world religion (Steadman and Palmer 1995) . NOTE 
